
MY PSALM, MY CONTEXT

Texts@Contexts

Edited by 
Athalya Brenner-Idan and Gale A. Yee



T&T CLARK
Bloomsbury Publishing Plc

50 Bedford Square, London, WC1B 3DP, UK
1385 Broadway, New York, NY 10018, USA

29 Earlsfort Terrace, Dublin 2, Ireland

BLOOMSBURY, T&T CLARK and the T&T Clark logo  
are trademarks of Bloomsbury Publishing Plc

First published in Great Britain 2024

Copyright © Athalya Brenner-Idan, Gale A. Yee and contributors, 2024

Athalya Brenner-Idan and Gale A. Yee have asserted their right under the Copyright, Designs and 
Patents Act, 1988, to be identified as Editors of this work.

Cover image: “hallelujah” by Lucilla Gardner

All rights reserved. No part of this publication may be reproduced or transmitted in any form or by 
any means, electronic or mechanical, including photocopying, recording, or any information storage 

or retrieval system, without prior permission in writing from the publishers.

Bloomsbury Publishing Plc does not have any control over, or responsibility for, any third-party 
websites referred to or in this book. All internet addresses given in this book were correct at the 

time of going to press. The author and publisher regret any inconvenience caused if addresses have 
changed or sites have ceased to exist, but can accept no responsibility for any such changes.

A catalogue record for this book is available from the British Library.

Library of Congress Cataloging-in-Publication Data
Names: Brenner-Idan, Athalya, editor. | Yee, Gale A., 1949- editor.

Title: My Psalm, my context / edited by Athalya Brenner-Idan and Gale A. Yee.
Description: London ; New York : T&T Clark, 2023. | Series: Texts@Contexts ; 8 |  

Includes bibliographical references and index. | Summary: “Diverse contextual readings  
of the Psalms, followed by short reflective commentaries”-- Provided by publisher.

Identifiers: LCCN 2023018499 (print) | LCCN 2023018500 (ebook) |  
ISBN 9780567710284 (HB) | ISBN 9780567710314 (PB) | ISBN 9780567710291 (ePDF) | 

ISBN 9780567710307 (ePub)
Subjects: LCSH: Bible. Psalms--Criticism, interpretation, etc. | Bible. Psalms--Commentaries. 

Classification: LCC BS1430.3 .M97 2023 (print) | LCC BS1430.3 (ebook)  
| DDC 223/.207--dc23/eng/20230705 

LC record available at https://lccn.loc.gov/2023018499
LC ebook record available at https://lccn.loc.gov/2023018500

ISBN: HB: 978-0-5677-1028-4
ePDF: 978-0-5677-1029-1

eBook: 978-0-5677-1030-7

Series: Texts@Contexts, volume 9

Typeset by Trans.form.ed SARL

To find out more about our authors and books visit www.bloomsbury.com  
and sign up for our newsletters.



C ONTENT S

Series Preface ix 
List of Contributors xv
Abbreviations  xix

INTRODUCTION 
FROM ’AŠREY (BLESSED* – PSALM 1.1) TO HALLELUJAH  
(PRAISE YAH – PSALM 150.6)

Athalya Brenner-Idan and Gale A. Yee 1

PSALM 6: PLEA, PROTEST, ANGER, DISCIPLINE, WEARINESS, 
DELIVERANCE

John Goldingay 14

PSALM 8: THE POOR AND THE EARTH CRY OUT
Nicole L. Tilford 18

PSALM 8: HOW I FELL IN LOVE WITH THE BIBLE
Francis Landy 23

PSALM 18.35: GIVING DAVID ODYSSEUS’ BOW
Sivan Nir 28

PSALM 19: THE VOICE THAT IS NOT HEARD 
Robert Paul Seesengood and Jennifer L. Koosed 36

PSALM 20: WHEN GOD CROSSES BORDERS
Roger S. Nam 42

PSALM 23: A MOVING, VERSATILE POEM
Lieve Teugels 47

PSALM 23: AN AUTOBIOGRAPHICAL  
AND INTERTEXTUAL READING

Musa W. Dube 52



vi Contents

PSALM 37: LIVING FAITHFULLY
D.N. Premnath 59

PSALM 39: SILENCE THAT SPEAKS
Mercedes L. García Bachmann 65

PSALM 46: PRESENCE, WAR-LANGUAGE,  
AND FEMINIST DIRECTION

Beth LaNeel Tanner 70

PSALM 49: TWO UNSOLVED RIDDLES AND ONE NEW PROVERB
Klaas Spronk 75

PSALM 51: A MAN RENEGOTIATING HEROISM
Mikael Larsson 79

PSALM 68: FURTHER HARMOLODIC MUSINGS
Hugh R. Page, Jr 85

PSALM 71: DO NOT DUMP ME IN TIME OF OLD AGE
Athalya Brenner-Idan 90

PSALM 73: BUT I… (WA’ĂNÎ)
Ekaputra Tupamahu 97

PSALM 78.67-72: KING DAVID AND THE CHINESE  
‘MANDATE OF HEAVEN’

Archie C.C. Lee 101

PSALM 84: WHERE IS HOME?
Meira Polliack 109

PSALM 90: IT SOON BECOMES EMPTY –  
MY CHINESE READING OF THE PSALM

Yanjing Qu 116

PSALM 90: IN PRAISE OF PSALM 90
Jonathan Magonet 120

PSALM 91: LIFE IN THE SHELTER OF THE ‘MOST HIGH’
Susan Gillingham 125

PSALM 100: ‘WORSHIP THE LORD  
WITH ROUSING ACCLAMATION!’

Vanessa Lovelace 133



 Contents vii

PSALM 104: A DISCOMFORTABLE READING  
BY AN IMPLICATED SUBJECT

Gerrie Snyman 137

PSALM 104: HUMANITY’S FIRM GROUNDING
Nancy L. DeClaissé-Walford 142

PSALM 104: THE SIGNIFICANCE OF ITS ENDING
Yairah Amit 146

PSALM 106: BLESSED LIVING AS A MIXED-RACE DESCENDANT
Lisa J. Cleath 150

PSALM 114: A BEAUTIFUL COUNTER-CULTURAL PSALM
Marc Zvi Brettler 155

PSALM 117: A HYMN OF STEADFAST LOVE
Barbara E. Reid 160

PSALM 118: POETRY AND POETICS THROUGH  
A PAST IN SCIENCE

Kevin D. Chau 164

PSALM 121: IN THREE RECEPTIONS
Gerald West 169

PSALM 121: ASCENDING TO THE HOLY WITH THE PSALM
Marvin A. Sweeney 175

PSALM 121: AND SYNAGOGUE MUSIC— 
HOPE IN A MINOR KEY

Helen Leneman 180

PSALM 121: WHY THIS PSALM IS POPULAR  
IN CONTEMPORARY ISRAEL

Ora Brison 186

PSALM 123: THE ‘FLOW’ OF SEEING
Monica Jyotsna Melanchton 192

PSALM 126: WEEPING, REAPING, AND DINING
Adele Reinhartz 198



viii Contents

PSALM 126: COMMEMORATING THE DEAD DURING THE 
LOCKDOWN, 2020

Ingeborg Löwisch 202

PSALM 126: THOSE WHO SOW SHALL REAP IN TEARS
Assnat Bartor 206

PSALM 127.2: HE GIVETH UNTO HIS BELOVED IN SLEEP –  
AND WHAT ABOUT ME? A PERSONAL STORY OF PSALM 127

Sabine Dievenkorn 212

PSALMS 127–128: WHOSE LABOR? WHOSE HANDS?
Gale A. Yee 216

PSALM 132: LIFEGIVING CONVERSATIONS WITH A PSALM
Melody D. Knowles 221

PSALM 136: THE POWER OF A LIST
Diana Lipton 226

PSALM 137: A KAU’I-TALANOA READING
Nāsili Vaka’uta 231

PSALM 137: EMOTIONS OF THE EXILES IN A FOREIGN LAND
Wei Huang 236

PSALM 137: SONG OF A BROKEN HEART
Hemchand Gossai 240

PSALM 139: FULLY KNOWN
Margaret Aymer 244

PSALM 146: A NATIVE RESTORYING OF THE PSALM 
UNDER TSUNAMI AND COVID WAVES

Jione Havea 249

PSALM 150: HALLELU, HALLELU, HALLELUJAH
Dominic Mattos 255

Index of Biblical References 261 
Index of Authors 268



P S A L M 4 9  
T WO UNSOLVED RIDDLES AND ONE NEW PROVERB

Klaas Spronk

Forty years ago I started working on my dissertation. Following the advice of 
my promotor, Johannes de Moor, I abandoned my own vague ideas of studying 
something about animals or something about sexuality in the Old Testament and 
chose as my topic the rise of positive ideas about life after death in ancient Israel. 
That was a hotly debated subject in that period, due among other things to the 
assertion by Mitchell Dahood in his Anchor Bible commentary on the book of 
Psalms (1970) that many psalms and also proverbs express the belief in resurrec-
tion of the dead and of immortal heavenly afterlife. Dahood’s ideas in this matter 
fitted well to the Christian belief in life after death, but went against the common 
scholarly views. Dahood based his ideas on the comparison with ancient Ugaritic 
texts. De Moor had criticized Dahood’s methodology in a number of review arti-
cles, calling it ‘pan-Ugaritism’ (de Moor and van der Lugt 1974). Nevertheless, 
according to my Doktorvater, a comparison with the Ugaritic conceptions of the 
afterlife, especially concerning the cult of the dead, would help me get a better 
view on related – be it clearly related, but clearly distinguished – expectations in 
ancient Israel with regard to the afterlife (de Moor and van der Meer 1988).

When dealing with the Psalms, I had to position myself in my dissertation 
also in another much-discussed field of research, namely the study of poetic 
structures. Here, de Moor had developed some firm convictions. With a number 
of colleagues he had established the ‘Kampen school’ (named after the location 
of our university), propagating in many publications a method based on the idea 
that poetry and poetic prose in the Hebrew Bible was built up of strophes in well-
balanced bigger structures. So, it was obvious that I would start my discussion of 
the relevant psalms for my research of ancient Israelite ideas about life and death 
with a formal analysis according to the ‘Kampen’ rules. 

Although I did not mention this in my dissertation (Spronk 1986: 327–34), 
here some first doubts about the concepts handed to me by my supervisor crept 
in. It started with the structural analysis of Psalm 49. With every new attempt to 
find a regular structure I ended with different results. This should have come as 
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no surprise, because an overview of recent research on the structure of the psalm 
shows that consensus in this matter is not in sight. When I returned thirty years 
later to Psalm 49 in my contribution to the Festschrift for Oswalt Loretz, I added 
to the increasing number of proposed structures no fewer than two possible new 
reconstructions (Spronk 2016). 

Then why is this psalm among my favourites? It is, because I managed to 
solve its riddle – not the riddle of its structure, but the riddle that is explicitly 
mentioned in the poem itself. Looking for the former I found the latter or – to 
be more precise – the proverb solving the riddle. This started with my focus on 
the repetition of words. This is an important element for the analysis of the struc-
ture, because it yields hard formal evidence of the way the poet may have related 
different parts of the poem to each other. Among the many repetitions in Psalm 
49 was the one based on the Hebrew root משׁל, connecting vv. 5, 13 and 21. Verse 5 
is part of the rather bombastic announcement of the riddle in vv. 2-5 as something 
all people should know and as something wise. It speaks in v. 5 of a riddle which 
shall be solved in a proverb: 

I will incline my ear to a proverb;
 I will solve my riddle with the lyre.1

The riddle is indicated by the question in the following verse, ‘Why do I have to 
be afraid in the days of evil?’, and is further described as the fact that everyone has 
to die and that death makes no distinction between rich and poor. The emphasis 
is on the fact that you cannot buy your way out. Death also stops the boasting of 
the rich. So it can be concluded in v. 13:

Yea, a man with wealth does not abide;
 he is like the beasts that are destroyed.

This does not look like a convincing solution to the riddle. It is just another 
description of the problem. Nevertheless, it seems to point to the proverb 
announced in the introduction. In Hebrew the verb נמשל (nimshal), which is 
translated here as ‘he is like’, is closely related to the noun משל  (mashal), which 
stands in parallelism to ‘riddle’ in v. 5 and is translated as ‘proverb’. The fact that 
the riddle is not solved yet is also indicated by the fact that in vv. 14-21 another 
description of inescapable death follows, which leaves no hope for the rich, 
contrary to those who trust in God. The concluding v. 21 repeats v. 13, but with 
a slight difference:

A man with wealth, but who does not understand,
 is like the beasts that are destroyed.

1.  Translation mine.
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The difference concerns the verb at the end of the first line: בין (bin, Hiphil), 
‘to understand’, instead of לין (lin, Qal), ‘to abide’. Also another negative particle 
is used: לא, lo’, instead of בל, bal. Taken together one notices that in both cases 
the same letters are used, but that the order has changed: from בל ילין (bal-yalin) 
to יבין  With Hermann Gunkel, the godfather of modern scholarly .(lo yabin) לא 
Psalms studies, it is often suggested that the text should be corrected and that 
we should also read yabin, ‘he understands’, in v. 13 (Gunkel 1929: 212). Others 
assume that it should be the other way around, and correct v. 21 on the basis of 
v. 13. This is found, for instance, in the NRSV, which reads in both verses (in the 
NRSV vv. 12 and 20) ‘Mortals cannot abide in their pomp’. It is far more attrac-
tive, however, to trust the accuracy of the transmission of the Hebrew text and 
assume a deliberate wordplay. One can go even a step further – this was my aha! 
moment: the wordplay contains the announced proverb as the solution to the 
riddle. The riddle is that there seems to be no difference between humans and 
beasts. The solution is that what does make a difference between humans and 
beasts is whether or not one has understanding. Put next to each other the related 
lines form a nice proverb:

,(im lo‘ yabin ki bal yalin’) אם לא יבין כי בל ילין
 ‘If you do not have insight, surely you shall not stay’.

This can be compared to the famous saying in Isa. 7.9, with a wordplay with the 
Hebrew verb אמן, ‘aman, first in the Hiphil (ta’aminu, ‘will believe’) and then in the 
Nif. (te’amenu, ‘be confirmed’): 

,(’im lo ta’aminu ki lo te’amenu’) אם לא תאמינו כי לא תאמנו
 ‘If you do not believe, surely you shall not be confirmed’.

In Psalm 49 the verb בין, bin, Hiphil, ‘to understand’, refers back to the word 
 teḇunot, ‘insight’, used in the announcement in v. 4. What then is this ,תבונות
insight? It is what is described after v. 13 and culminates in v. 16:

Truly, God will ransom my life;
 He will surely take me from the hand of Sheol.

The poet underlined these words by introducing them with an exclamation 
 further emphasized by adding selah at the end of the line, possibly ,(’truly‘ ,אך)
indicating that a later editor of the poem advises the reader to take some time to 
consider what is said here.

I have not solved the riddle of the regular structure of this psalm, at least not 
along the lines of my supervisor. It had put me on track, however, to better under-
stand the literary style of the poet. The same goes for the other riddle I was facing: 
why does the Hebrew Bible contain hardly any indication of hope for the afterlife? 
I realized that I may have posed – again – the wrong question. Just as I had been 
looking for a literary structure which was more in my head than in the text, so I 
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ran the risk of finding a conception of the afterlife which was more inspired by 
later Christian traditions than by ancient Israelite ideas on this matter. The fact is 
that whereas v. 16 touches upon this subject, the text continues with advice about 
coping with the boasting of rich people in this life. What was meant exactly in v. 
16 when it is said that God ‘will ransom my life’ remains a riddle. Perhaps it is 
better to leave it this way. History shows that as soon as people start speculating 
about it, they tend to try manipulating it and, in this way, take the role of God. 
There are many examples of how this can go terribly wrong.

In my dissertation I emphasized the reluctance of the Hebrew Bible with regard 
to everything related to the afterlife. Apparently, I was not clear enough, as can be 
divulged from the fact that, in a recent survey of scholarly research on this issue, 
I am mentioned next to Mitchell Dahood as someone assuming ancient Israelite 
belief in a blissful afterlife (Wyatt 2021: 155–56). For me this is a case of bien 
étonné de se trouver ensemble. 

Be that as it may, as I see it now, in the end the two riddles remain: one about 
the structure of the psalms, and the other about the afterlife. I am comforted, 
however, with the find of an unexpected proverb. 

My second choice would have been Psalm 73. More explicitly than Psalm 49, it 
discusses the problem of bad things happening to good people; but, from a literary 
point of view, it is less exciting.

Klaas Spronk is professor of Old Testament at the Protestant Theological Univer-
sity, Amsterdam. 
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