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relevant similarities and dissimilarities with the Copper 
Scroll, Høgenhaven advances the Lindian Chronicle as offer-
ing the closest analogy given the structure and composition 
of entries as well as the explicit links to prominent places and 
people of past traditions. Høgenhaven sees further connec-
tions with texts which include the fate of First Temple sacred 
objects, texts such as 2 Maccabees, Vitae prophetarum, and 
Second Baruch, all of which significantly feature eschatolog-
ical expectations of restoration. Significantly, Høgenhaven 
makes an argument that even though the Copper Scroll does 
not contain any explicit Qumran “sectarian” language it does 
have significant points of contact with other writings within 
the Qumran corpus. The image of a land that is desolate 
and in decay as well as a Temple that is non-functioning and 
disqualified it quite compatible with other writings from 
Qumran. That the hiding place of the Temple sacred objects 
is the tomb of Zadok provides another point of contact given 
the importance of Zadok at Qumran. The notion of a renewed 
Temple, albeit not made explicit in the Copper Scroll, shows 
affinity with the Temple Scroll and the Aramaic New Jeru-
salem text (4Q544). Finally, the motif of desolation and 
destruction found in the Copper Scroll posits intriguing con-
nections with compositions such as Tanhumim (4Q176) and 
Apocryphal Lamentations A and B (4Q179 and 4Q501).

This monograph represents the fruition of Høgenhaven’s 
thinking on the subject undertaken in his earlier work (2009 
and 2015) and aptly stands alongside previous studies on 
the Copper Scroll (Brooke/Davies in 2002, Brizemeure, 
 Lacoudre, Puech in 2006, and Puech in 2015) as an essential 
treatment on the subject. Høgenhaven’s reading of the Cop-
per Scroll as a literary text is innovative and convincing, 
adding a fresh contribution to the scholarly discourse sur-
rounding the nature and function of the Copper Scroll. Par-
ticularly intriguing is his discussion regarding the ideological 
affinities between the Copper Scroll and other compositions 
within the Qumran corpus derived from a literary reading. To 
my mind, this line of inquiry is ripe for broader investigation. 
This monograph is to be highly commended not only regard-
ing its generous engagement with previous scholarship and 
careful reading of the Copper Scroll, but also for providing 
an illuminating treatment of a text which has received muted 
attention.
University of Birmingham, UK Michael DeVries
19 June 2021
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This important volume containing eleven essays by col-
leagues and pupils of Mark Smith presents the reader an 
excellent overview of recent research on the Ugaritic god 
Baal as a fitting tribute to Mark Smith, celebrating his sixty-
fifth birthday. In offering this gift to him as an expert in this 
field the editors ran the risk of bringing owls to Athens. 
However, the different contributions are in most cases renew-
ing and sometimes also take up the discussion with previous 
work of Smith.
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In the introduction Stephen C. Russell not only introduces 
the following essays, but also gives a summary of Smith’s 
research on the topic of this study. Instead of the customary 
list of publications by Mark Smith he describes the state of 
the art concerning the study of the Ugaritic Baal on the basis 
of the many studies by Mark Smith on this subject. He rightly 
characterizes his work as a combination of careful analysis 
of thousands of pieces of evidence, fully appreciating 
the work of others in countless footnotes, approaching the 
themes from different angles, but in the end also boldly 
bringing things together in a big picture.

The following six essays are taken together under the 
heading ‘Baal’s Story’. It starts with the contribution by 
Robert S. Kawashima, in which he summarizes much of his 
own research (especially his monograph Biblical Narrative 
and the Death of the Rhapsode [2004]) in an essay in which 
he wants to show that the Baal cycle should be understood 
as ‘a myth of cosmic unification’, in which in the end life 
(Baal) is reconciled with death (Mot). With the help of paral-
lel themes he finds with Homer and Hesiod he interprets 
Baal’s mortal fight with Mot and Anat’s killing Mot posi-
tively as ‘submitting Death itself to the processes of harvest-
ing and planting’. 

Corrine Carvalho honours her teacher with a very interest-
ing essay on the theme of vengeance, reading the myth of 
Baal from a gender perspective: ‘Fight Like a Girl: the Per-
formance of Gender and Violence in the Baal Cycle’. She 
surprisingly shows with some examples from the Star Wars 
movies and especially the television series Game of Thrones 
that certain assumptions about gender and violence in the 
ancient Ugaritic texts hardly differ from what we see in pop-
ular media. Especially the comparison between the Ugaritic 
goddess Anat and Arya, who is presented in Game of Thrones 
both as a young girl and as a fierce fighter, trained in martial 
arts. They both prevail in the deciding battle against the pow-
ers of death. In the end, however, they appear not to be fit to 
be the supreme ruler. They are only instrumental in the 
enthronement of the male king. An interesting detail in this 
essay is, that Carvalho introduces a new term in the study of 
cuneiform texts, when she refers to the ‘clayification’ of the 
Baal cycle (p. 42). In the ongoing study about the transition 
from oral to written texts this is a useful reminder of the 
importance of the material aspects.

Martti Nissinen looks at the Ugaritic texts from the gender 
perspective as well, in his essay on ‘Male Agency and Mas-
culine Performance in the Baal Cycle’. It is a pity that there 
seems to have been no contact between the authors. Appar-
ently, the editors acted according to the old principle of 
ladies first, but in this case the better order would have been 
to start with the contribution by Martti Nissinen. In his 
lengthy article he mostly follows the Ugaritic texts, with long 
quotes and paraphrases. He concludes that ‘the Baal Cycle 
corroborates the category of hegemonic masculinity as the 
basic type against which the other types of masculinity are 
measured’ (p. 67). In his opinion also Anat’s performance 
must be seen as one of these other types of masculinity. The 
more detailed analysis of Anat’s role by Corrine Carvalho 
takes this observation one step further.

Deena Grant pays attention to the physical forms of the 
gods in her essay on ‘Active and Reactive Bodies in the Baal 
Cycle’. She gives an overview of all texts referring to spe-
cific body parts and comes to a conclusion, which is not 
surprising after the previous articles, that the description of 

Anat’s body reflects her special place among the gods. 
Again, one misses the interaction with the previous contribu-
tion with their related interests in matters of gender.

Steven E. Fassberg adds a purely philological study on 
‘The Grammar of Baal’s Epithets’. He lists all references to 
Baal, distinguishing the categories of geography, genealogy, 
nobility/kingship, and prowess/superiority. His morphologi-
cal and syntactical analysis is clear, but in a study presented 
to Mark Smith one would have expected more than just these 
basic details. A better place for this contribution would have 
been at the start as an overview of relevant texts on which 
further studies then could be based.

Sidnie White Crawford asks the question ‘Where Are All 
the Colophons?’, that is, in the Dead Sea Scrolls. After 
a very useful overview of the colophons in Mesopotamian 
literature (many), Egyptian literature (few), Ugaritic litera-
ture (especially the famous colophon of Ilimilku), ancient 
Israelite literature (maybe), and in the Dead Sea Scrolls 
(none), she concludes that the latter can be explained either 
as indication that these texts were believed to stem from 
Moses, Daniel, or Enoch who had received the message 
from God, or that he colophons were not part of the scribal 
tradition of ancient Israel at all. 

The second part of the volume, consisting of five essays, 
is titled ‘Baal’s peers’, because the scope is now broadened 
to deities next to Baal. The attention given to the goddess 
Anat in some of the essays in the first part shows that the 
distinction is not very strict. In the first essay of the second 
part, ‘Gods in Translation and Location’, Ronald Hendel 
takes up the theme of Mark Smith’s important book pub-
lished in 2008 about the way peoples in the ancient Near 
East could identify one’s own gods with those of other 
nations. In addition to the way this is presented by Mark 
Smith and also in some aspects criticizing him, Hendel 
wants to distinguish the recognition of functional equiva-
lence of two deities from the equation of these deities. 
Another important observation concerns the fact, also dis-
cussed extensively by Mark Smith, that one god can be wor-
shipped and represented as different gods on different loca-
tions. Discussing texts about Asherah, Baal, YHWH, and 
also Apollo, Hendel points again to another important dis-
tinction: ‘localized gods can be invoked in narrative scenes 
describing rituals, but only the non- localized god has agency 
in the narrative’ (p. 129).

Theodor J. Lewis presents a thorough analysis of the 
Ugaritic an biblical texts about the goddess Athtart. As is 
clearly indicated by the title, ‘Ugaritic Athartu Šadi, Food 
Production, and Textiles: More Data for Reassessing the 
Biblical Portrayal of Aštart in Context’, he wants to draw 
attention to the agrarian nature of the goddess. The identifi-
cation with the ‘queen of heaven’, who is mentioned in the 
book of Jeremiah, shows also her military side. From a num-
ber of Ugaritic texts it can be derived that as Athtart-Šad, 
‘Athtart of the field or steppe land’, she plays an important 
role in food production and in the textile industry. After what 
was said before in this volume about Anat the conclusion 
that also this goddess was mighty comes as no surprise. It 
would have been interesting, though, to compare her status 
to the mighty male gods El and Baal.

Daniel E. Fleming’s essay ‘Yahweh among the Baals: 
Israel and the Storm Gods’, is a follow-up of his earlier stud-
ies speculating about the origin of YHWH in South Arabia, 
relating YHWH to ‘Athtar, who was venerated as a  preeminent 
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god in Arabia and figures as an inferior god in the Ugaritic 
myth of Baal.

Susan Ackerman presents a surprising answer to the ques-
tion ‘Who is the Baal of Peor?’ Whereas most scholars think 
of a local manifestation of Baal, she takes him as an El fig-
ure. This is based on a combination of geographic and liter-
ary arguments. According to biblical texts Peor is located in 
the vicinity of the Pisgah/Nebo massif. The name Peor seems 
to denote some kind of ‘opening’. In this region it can be 
related to two powerful springs. Susan Ackerman sees a con-
nection here with the description of El’s abode found in 
Ugaritic texts ‘at the springs of the two rivers’. Also the 
association with the cult of the dead or feasts with deceased 
ancestors would point in this direction: ‘the one god in West 
Semitic traditions who can be associated with a sacrificial 
feast in which deceased ancestors are invoked and enjoined 
to participate is El’ (p. 184). Both the given interpretation of 
the text about El’s residence and the assumed association 
with the cult of the dead are interesting but also debatable.

Finally, Karel van der Toorn, describes a number of inter-
esting parallels between the Ugaritic Baal and Bethel, the 
god of Syrians who lived in Persian Egypt as we know them 
form the Amherst papyrus. He speaks of ‘Baal’s Legacy: 
Echoes of Ugarit in Papyrus Amherst 63’. It can be demon-
strated that Bethel is not an alter ego of Baal, but more his 
successor. Karel van der Toorn draws an interesting parallel 
to the way Baal was substituted by YHWH in the religion of 
ancient Israel, leaving us with the intriguing question in what 
way this might be related to the identification of Bethel and 
YHWH/Yaho, as attested in the Elephantine papyri.

This well-edited volume, which is concluded by an index 
on subjects, can be regarded as a good mix of a Festschrift 
and a collection of coherent contributions focussing on one 
subject. It would have benefitted, though, from more interac-
tion between the different contributions and a more logical 
order of the essays. Individual researchers may find the price 
too high, but they can certainly give a positive advice about 
its purchase to their librarians.

Protestant Theological University, Klaas spronk 
Amsterdam, August 2021


