
NOBLE ONES

The best-known version of the Flood-myth
which contains numerous analogies to the
biblical acount is contained in the eleventh
tablet of the Epic of Gilgamesh. The hero
Gilgamesh, in his quest for immortality,
seeks out Utnapishtim. Noah's counterpart,
who in the first person tells him the story of
the universal flood and how he survived it.

III. In contrast to the universal degener
acy of contemporary society, Noah is de
scribed in Gen 4 as 'a righteous man, blame
less in his generation', who like -+Enoch
before him, 'walked with God' (6:9: cpo
5:24). Early Jewish sources revelled in the
exploits of these primordial -+heroes and
though Enoch was the prime target of their
speculation, his great grandson Noah, the
father of -+Shem, Ham and -+Japheth whose
offspring were to people the new world after
the flood, was also of special interest.
Among the Dead Sea Scrolls lQapGen (col.
1-V) used Gen 5:28-29 as the basis for hag
gadic expansions on the birth of Noah. The
Aramaic text consists of a description of
Lamech's uneasiness that Noah's conception
was 'due to the -Watchers, or ... to the
Holy Ones, or to the -+Nephilim' (II, i).
Bitenosh his wife thereupon pleaded her
innocence stating that no Watcher or 'any
one of the sons of heaven' (II, 16) had
implanted seed in her. At length Enoch, the
great sage of primordial Jewish history,
assuaged his fears.

1 Enoch contains a variant tradition of the
commotion occasioned by Noah's birth
which depicted his body as 'white like snow
and red like the flower of a rose ... the hair
of his head white like wool and his eyes like
the rays of the sun' (106:2.5.10). Enoch
reassured Lamech, Noah's father, that these
amazing physical characteristics were not
due to angelic interference but did mark
Noah out as an extraordinary individual
'through whom the Lord will do new things
on the earth' (106: 13). The allusion here is
to the fresh start Noah and his three sons
will inaugurate on the earth after the flood
has swept away the old corrupt generations
of humanity.

In the NT the eschaton will recapture the
sense of urgency of the days of Noah (Matt

24:36-39). As the Flood marked an end of
the old order and the start of the new, so the
eschatological appearance of the -Son of
Man will be cataclysmic. Like Noah of old,
the end will be swift and sudden and pre
cipitate universal judgement on the wicked.
In a puzzling passage in 1 Pet the apostle
has -Christ go and make a proclamation to
the spirits in prison who 'in fonner times
did not obey, when God waited patiently in
the days of Noah, during the building of the
ark' (3: 19-20). Here the Flood is made anal
ogous to Christian baptism imaging salva
tion by means of water. Noah, who in Ezek
14: 14.20 is listed with --Daniel and Job as
paragons of righteousness, is held up as a
'herald of righteousness' (dikaiosll1zes
kentka) in 2 Pet 2:5. The latter expression
has been compared with the "teacher of
righteousness" known from the Qumran
sources (VERMES 1950:73)
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I. In the OT the adjective 'addir is used
in describing - Yahweh (Exod 15: II; I Sam
4:8: Pss 8:2.10: 76:5) and also of persons or
things of more than nonnal stature or
strength, like the sea (Ps 93:4), the mighty
cedars of the Libanon (Ezek 17:27), mighty
people (Ezek 32:18), or kings (Ps 136:18).
In Ps 16:3 it seems to denote pagan deities
(TOURNAY 1988:335).

II. In the ancient Ugaritic legend of
Aqhat the 'adnll are mentioned together
with the king fulfilling his usual duties
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(KTlfl 1.17 v:7). They reside on the thresh
ing-floor. According to KTlfl 1.20-22 this is
also the terminus of the invoked spirits of
the deified royal ancestors called rpum (cf.
-JoRepha'im). In a Phoenician inscription on
a sarcophagus from the Persian period
(Byblos 13:2) the adjective >dr is used for
-Og, who is known from Josh 12:4 as <the
last of the Rephaim'. In this Phoenician
inscription he appears to be worshipped as a
chthonic deity (ROLLIG 1974:5-6, SPRONK
1986:210-211).

III. This chthonic aspect is also present
in Ps 16 referring to 'the -...+saints who are in
the -Joearth (i.e., the netherworld)'. This
expression stands in poetic parallelism with
'the noble ones who only have delight in
themselves'. So these Noble Ones are probe
ably to be sought in the netherworld as well
(SPRONK 1986:334). With regard to the
interpretation of the Hebrew text of this
verse there are still many unsolved pro
blems, but we can safely assume that trust in
Yahweh is contrasted here with the hope for
the help of powers from the netherworld.

Ezek 32: 18-32 can also be read against
this background. It describes the descent of
the mighty Caddfrim) peoples into the
netherworld. The only thing that can be said
of them now, is that they are slain, fallen by
the sword. Contrary to what was believed in
Camlariite' religion, nothing good can be
expected from them anymore.
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I. Usually. in the Greek Bible the word
nomos, law, is used to refer to the OT and
Jewish -Torah as a set of rules for life.
(For a general treatment of the role of the

law in Jewish writings of the Second
Temple Period see the overview of
SANDERS ]992; the NT material is dealt
with by HUBNER 1981.) In the letters of
Paul and in. the Jewish apocalypse 4 Ezra,
however, the word sometimes seems to
designate a supernatural power or agent.

II. The word nomos is not often used as
a personification (cf. LSJ s. v.). For Pindar
(cf. Frag. 169-also quoted by Plato, Gorg.
484b) the Law is the king of all, both mor
tals and immortals (cf. also Euripides, Hecu·
ba 800). In the Crito, Plato presents the
personified law in dialogue with Socrates
(50a), in the letters he can even call it theos
(Ep. VIn 354e). Dio of Prusa (Or. 1:75),
when describing the female deities Royalty.
Justice and Pe~ce, writes: ,"But he who
stands near Royalty, just beside the scepter
and somewhat in front aLit, grey-haireci and
proud, has the name of Law; but he has also
been called Right Reason, Counselor, Co·
adjutor, without whom these women are not
pennitted to take any action or even to pur·
pose one" (transi. LeL).

In Jewish literature from the Second
Temple Period the identification oc'Law and
-Wisdom (sophia) is made by Sir (cf. 24:
]-6, 23) and presupposed in some of the
Pseudepigrapha (cf. Pss. Sol. 4: 10-11; 4

. Ezra 8:12; 13:54-55; Syr. Bar. 38:2-4; 48:

. 24; 51 :4; 77: 16). Like Wisdom, the Law is
sometimes depicted as an acting subject:
"The Law does not perish but remains in its
glory" (4 Ezra 9:37). In the final judgement
the law is like fire, an instrument t<> destroy
the sinners (13:38). It will then. demand its
right (Syr. Bar. 5:2; 48:27). Although the
divine origin of the law is generally presup
posed (cf. Syr. Bar. 4:1; 4 Ezra 3:19; 5:27;
7:81; 9:36; Jub. 2:33; 6:14; Sib. Or. 3:719
20, 757; Josephus, Ant. 3:286; 20:44; Philo,
Decal. 18), <the Law' is not a god, nor do
Jewish texts use nomos as a divine name.

III. In the NT nomos can refer to the
Jewish religion (cf. Acts 18: 15; 23:29).
Cluistian authors, however, used the ex
pression nomos to refer to aspects of the~
own faith. In order to do this, nomos JS

qualified by Paul. He thus can refer to the.
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