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The Line-Acrostic in Nahum 1: New Evidence from Ancient Greek Manuscripts and from the 

Literary Analysis 

 

Introduction: The Ongoing Debate about the Acrostic 

 

As can be derived from recent literature the scholarly dispute about the presence of some kind 

of acrostic in the first chapter of the book of Nahum is far from settled. In this article some 

indications in ancient Greek manuscripts shall be used as argument in favour of the view that 

the scribe used a line-acrostic to indicate that the words written down are a prophecy in the 

name of YHWH. 

The discussion about the acrostic in Nahum 1 started with the discovery in 1867 by 

reverend Gottlieb Frohnmeyer that the prophet apparently used the order of the letters of the 

alphabet, from ˟ to ˦ , in expressing his thoughts in the verses 3-7. Since then many attempts 

were made to reconstruct a complete alphabetic acrostic.
1
 None of these reached general 

acceptation. Nowadays most scholars suppose, as is also indicated in the BHS, that originally 

the acrostic ran until the letter ˩. One can find this view in most commentaries
2
 and many 

modern translations as well. Recently, however, commentators and translators seem to have 

become more reluctant in assuming an acrostic. For instance, in a new Dutch
3
 and also a new 

German Bible translation
4
 the reference to a possible use of this literary device in the original 

Hebrew text is missing. This is in line with some of the recent scholarly literature. For 

instance, Michael Floyd speaks of the acrostic as an impossible idea: a chimera.
5
 The fact 

noted by Frohnmeyer that some of the letters at the beginning of the lines occur in alphabetic 

order is in his view pure coincidence. In her lengthy monograph on the first eight verses of the 

book of Nahum Gerlinde Baumann
6
 answers the question whether Nahum 1:2-8 is an acrostic 

negatively.
7
 Also Martin Roth, in his study on the Twelve Prophets, dismisses the suggestion 

of an acrostic in the first verses of the book of Nahum. Although he does not want to deny the 

possibility of a play with letters, it is in his view not important for the interpretation of the text 

because he cannot accept it as evidence for the unity of the text. He suggests that, if it is 

indeed there, it is the result of later redactional activity.
8
 In his commentary Heinz-Josef 

Fabry takes over the conclusions of Baumann and Roth.
9
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The Suggestion of a Line-Acrostic 

 

In 1995 the present writer presented a paper on Nahum 1 during a meeting of the Dutch 

Society for Old Testament Studies (het Oudtestamentisch Werkgezelschap). Following a lead 

by Adam van der Woude
10

, who noticed that the first letters of the verselines in verses 2-3a 

yield the personal pronoun ˧ˮ ˞, the comparison was made to Mesopotamian line-acrostics also 

beginning with the personal pronoun (anaku).
11

 In these texts this is followed by the name of 

the author. The writer of the book of Nahum, who not only prophecies against the Assyrians 

but in his use of metaphors also appears to be familiar with Assyrian literature
12

 seems to 

have been inspired by this Mesopotamian art form as well. The prophet Nahum, however, did 

not incorporate his own name in the text, but the name of the one whose word he is passing 

through: YHWH, who gives the prophets their visions (cf. Hos. 12:10f.). This would explain 

why the author placed the name of his god at the beginning of the two lines in verse 3 

following the óacrosticalô introduction.  

 In the ensuing discussion during this meeting Casper Labuschagne remarked that to 

his surprise he discovered the name of YHWH also in a name acrostic at the end of the 

verselines of verses 1-3a: the final letters of the verses 1, 2a, 2b, and 3a form in Hebrew the 

name of the Lord:  

 

˷˵˪˞ˢ ˫ˣ˥ˮ ˭ˣˤ˥ ˶˲˯ ˢˣˮ˧ˮ ˞˷ˬ˧  

˞ˬ˥ ˪˰˟ˣ ˢˣˢ˧ ˫˵ˮ ˢˣˢ˧ ˫˵ˮˣ ˞ˣˮ˵ ˪ˢ  

ˮ ˞ˣˢ ˶˦ˣˮˣ ˣ˧˶˴˪ ˢˣˢ˧ ˫˵˧˟˧˞˪ˣ  

˧˪ˣˡˠˣ ˫˧˲˞ ˨˶˞ ˢˣˢ˘˵ˮ˧ ˞˪ ˢ˵ˮˣ ˥˩ˢ  

ˣ˧˪ˠ˶ ˵˟˞ ˭ˮ˰ˣ ˣ˩˶ˡ ˢ˶˰˷˟ˣ ˢ˲ˣ˯˟ ˢˣˢ˧ 

 

This kind of acrostic or telestic is not found in any other text in the Old Testament, but is a 

well known phenomenon in Mesopotamian royal texts.
13

 This discovery sheds new light on 

the alphabetic sequence first noticed by Frohnmeyer. The -˞line in verse 2a can no longer be 

regarded as part of an alphabetic acrostic. It is far more likely that the alphabetic sequence 

begins in verse 3a. There the name of YHWH, of which the first letter marks the end of the 

acrostic forming the Hebrew word ˧ˮ ˞, is followed by two words beginning with ˞:  ˫˧˲˞ ˨˶˞. 

The same can be observed in verse 3b: the name of YHWH is followed this time by two 

words beginning with ˟: s ˶˰˷˟ˣ ˢ˲ˣ˯˟. In this way both acrostics are connected and emphasize 

the name of YHWH. The first acrostic mentions his name as the source of the prophecy. The 

second acrostic is a description of his power. It runs until the letter ˦ in verse 7, where it is 

combined again with the name of YHWH. The confession óYHWH is goodô in verse 7a 

constitutes a perfect ending. 

                                                                                                                                                         
Ruprecht: Gºttingen 2004, 3: óNah is keine literarische Einheit é nicht das Werk einer planvollen Redaktion, da 

das Buch auch in seiner kanonischen Endgestalt Abschnitte von kaum zu entwirrender Unordnung enthªlt é 

Auch die raffiniertesten Hypotheses zur Entstehungsgeschichte é sind weder plausibel noch gar zu zu 

begr¿nden.ô 
9
 H.-J. Fabry, Nahum (Herders Theologische Kommentar zum Alten Testament), Herder: Freiburg etc. 2006, 

132: óDie Annahme eines Akrostichons bereitet nichts als Schwierigkeitenô. 
10

 A.S. van der Woude, óThe Book of Nahum: A Letter Written in Exileô, OTS 20 (1977), 108-126; esp. p. 123. 
11

 Cf. W.M. Soll, óBabylonian and Biblical Acrosticsô, Biblica 69 (1988), 305-323. 
12

 Spronk, Nahum, 6; see now also the articles by G.H. Johnston, óNahumsôs Rhetorical Allusion to the Neo-

Assyrian Lion Motifô, Biblia Sacra 158 (2001),  287-307; óNahumôs Rhetorical Allusions to Neo-Assyrian 

Conquest Metaphorsô, Biblia Sacra 159 (2002), 21-45. 
13

 Soll, óAcrosticsô, 309-310. 
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Admittedly, we have to assume that at some point in the transmission of the text the 

acrostic was no longer recognized and a word beginning with the letter l was replaced by the 

present word beginning with an ˞. In the verselines 6a and 7b a word was added before the -ʕ

line, respectively the ˧-line. So it comes as no surprise that some scholars hesitate to accept 

the idea of an alphabetic acrostic. Also the assumption of a name- and a line-acrostic are not 

welcomed by all colleagues as an important new insight. It is qualified as merely 

óinterestingô
14

 or ranked under the heading of óphantastische Ausgestaltungenô
15

, questioning 

whether this still can be regarded as scholarly work
16

, although it also accepted, for instance, 

(partly) by Duane Christensen in his forthcoming commentary on Nahum in the Anchor 

Bible. 

 

Evidence from the Manuscripts 

 

Can a new look at the old text witnesses be of help here, offering new and above all reliable 

information? Because of the results of previous studies in the Pericope project we may at least 

hope to find some evidence for early views on the structure of the text. Fabry offers extensive 

surveys of the transmission of the book of Nahum in the Hebrew manuscripts and in the 

ancient versions
17

, but unfortunately he pays no attention to the delimitation of units. 

Baumann did look for indications of a possible acrostic in the manuscripts from Qumran and 

Wadi Murabbaóat, but found nothing.
18

 She stopped, however, too early and should have 

extended her research to other ancient witnesses, because this leads to some very interesting 

results. In order to illustrate this, a survey will now be given of all periscope markers found in 

the most important manuscripts of the book of Nahum 

 

In the majority of the Hebrew manuscripts we find the same division by setumot and petuchot 

as is found in the Codex Leningradensis/Petropolitanus and the Aleppo Codex: a setuma after 

1:11, a petucha after 1:14, and a setuma after 2:14.  

 

In the most important manuscripts of the Peshitta we find divisions after 1:1, 11, 14; 2:1, 4, 6, 

14; 3:4 and 19.
19

  

 

In the ancient Greek manuscripts found in Nachal Chever the text of Nahum is only partially 

preserved. As far as it can be read or reconstructed one finds a number of remarkable 

divisions in the text, namely after 2:6 and probably also after 3:7
20

 and 3:10.  

 

                                                 
14

 Baumann, Gottes Gewalt, 59: óWie diese Thesen zu bewerten sind, muɓ die weitere Forschung zeigen; 

interessant sind die Beobachtungen Spronks allemal.ô Fabry, Nahum, 81: óInteressant ist die Beobachtung K. 

Spronks éô. 
15

 Fabry, Nahum, 34. 
16

 Fabry, Nahum, 132: óIn der Abfolge der Anfangsbuchstaben irgendwelche Codes zu entdecken (K. Spronk 

1997, 24 f.), entzieht sich verantworteter exegetischer Arbeit.ô 
17

 H.-J. Fabry, óDie Nahum- und Habakuk-Rezeption in der LXX und in Qumranô, in: E. Zenger (ed.), ĂWort 

JHWHs, das geschah éñ (Hos 1,1): Studien zum Zwölfprotenbuch, Herder: Freiburg etc. 2002, 159-190; English 

translation (of an abridged version): óThe Reception of Nahum and Habakkuk in the Septuagint and Qumranô, in: 

S.M. Paul e.o. (eds), Emanuel: Studies in Hebrew Bible, Septuagint and Dead Sea Scrolls in Honor of Amanuel 

Tov, Brill: Leiden 2003, 242-256; see also his Nahum, 74-81. 
18

 Baumann, Gottes Gewalt, 56. 
19

 Thanks are due to Floor Sepmeijer for looking through the Syrian manuscripts. 
20

 Fabry, Nahum, 185, n. 1, rightly corrects my observation that there is a space after verse 7 (Spronk, Nahum, 

117), because the manuscript is not complete there. On the other hand, as he also remarks, there is a clear 

indication of the beginning of a new paragraph with verse 8. So the outcome is the same. 
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The Codex Sinaiticus does not indicate many paragraphs in the book of Nahum. The text is 

divided into three parts: 1:1-3; 1:4-2:8 and 2:9-3:19. 

 

In the Vaticanus the text is divided into a first part running until 2:1, óBehold, on the 

mountains the feet of a messenger announcing peaceô (

. The second part starts, in the middle of the corresponding 

Masoretic verse, with , óCelebrate, Judah, your feastsô. It runs 

until 2:14. So the third part corresponds with the third chapter as we have it in the Hebrew 

Bible. 

 

We find this intriguing division of the text in the middle of 2:1 also in the older Codex 

Alexandrinus. It clearly contradicts the Masoretic tradition that places a setuma after 1:14. 

The reason for this difference may have to do with the fact that we are dealing in 2:1 with a 

well-known text. It reminds of the words spoken by God according to Isaiah 52:6-7: 7 

, óI am present, as a season of 

beauty upon the mountains, as the feet of one preaching glad tidings of peace, as one 

preaching good news: for I will publish thy salvation, saying, O Sion, thy God shall reignô. 

Paul quoted this verse in Romans 10:15: 

, óAs it is written, ñHow beautiful are the feet of those who bring 

good news!ò ô. According to Paul it refers to the people preaching the gospel. Apparently 

these parallels attracted the attention to the first part of the verse in the book of Nahum. By 

leaving a wide space after these words they were more closely connected to the previous 

verses which are explicitly introduced as the words of God in verse 12: óThus says the Lordô. 

In this way the first half of 2:1 receives an extra emphasis, which is in line with the 

importance of the verse as a quotation by Paul. Clearly, this says more about the later 

interpretation of this verse than about its original meaning. 

 

When it comes to the division of the text, the Alexandrinus appears to be the most interesting 

of these ancient Greek manuscripts, because it shows much more paragraphs than the other 

codices. These paragraphs are clearly indicated by capitals written into the left margin. 

Sometimes this capital is the first letter of the first word of the paragraph, namely when the 

previous paragraph ended at the end of the line with sometimes a small space at the end of the 

line (for instance in 1:2). Sometimes the next paragraph begins after a space in the middle of 

the line (cf. 1:4b). Then the capital written into the left margin is the first letter of the first 

word of the next line. In this way the text of the book of Nahum is divided into 24 parts: 

1:1.2.3a.3b-4a.4b-6.7-8.9-10.11.12-14a.14b-14c.14d-2:1a.1b-2a.2b-7a.7b-8.9-10.11.12-

14;3:1-4a.4b-7.8-12.13-14.15.16-17.18-19. The density of the paragraphs is the highest in the 

beginning of the book, at the transition from the first to the second chapter and at the end of 

the book. It may be regarded as a means of the writer to put emphasis on these parts of the 

book. 

At the beginning of chapter 1 we clearly see a new paragraph beginning after the 

heading in verse 1. The next paragraph is indicated by the kappa in the left margin. Two lines 

below we see the next paragraph also indicated by a protruding kappa. 
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A similar paragraphing is found in the Codex Marchalianus, also indicated with two 

protruding kappaôs. The division of the rest of the text differs. In the Marchalianus we find 

only eight paragraphs with the highest density at the beginning and the end of the book: 1:1-

3a.3b-4a.4b-5a.5b-2:5.6-3:10a.10b-15.16-17a.17b-19. Precisely in the beginning of the book 

it fully agrees with the Alexandrinus. What is striking here is that divided in this way the text 

comes close to the analysis of the first verses as an acrostic with special emphasis on the name 

of the Lord, especially at the beginning of the two lines in verse 3. The original form of the 

Hebrew text could of course not be reproduced in the Greek translation, but its intention 

seems to have been preserved in a comparable way, namely by a special use of letters. To this 

can be added that the protruding capital chi (of the word ɢɟɖůŰɞɠ) at the beginning of verse 7 

in the Alexandrinus coincides with the position the letter  ˦has in the analysis of the Hebrew 

text given above, emphasizing the importance of the statement that YHWH is good. It is not 

certain whether the writer knew that we are dealing with some kind of acrostic here. If he did, 

it is not to be expected from him to show this in the translation. Even in obvious cases of 

alphabetic acrostics like Psalm 119 the Greek translator did not attempt to show this in the 

Greek text. The remarkable way of dividing the text in the Alexandrinus and even more so in 

the Marchalianus can be regarded, therefore, as an indication that the writers still were aware 

of a special feature of the text concerning the name of YHWH and the quality of YHWH, 

which in the original Hebrew text was indicated by the two acrostics.  

 

Extra Evidence from the Literary Analysis 

 

A closer look at the Hebrew text also yields some extra indications pointing to verse 7 as a 

climax in the description of YHWH. In verses 2-3 the divine name is given five times or six 

times, when we also count the acrostic. There is a kind of countdown in the three verselines of 

verse 2-3a: the name of the Lord first appears at the end of the colon, then at the middle and in 

verse 3 it stands (twice) at the beginning of the verseline.
21

 After this we have to wait 6 

verselines in which he is not mentioned. Then, on the seventh ï so again after a some kind of 

countdown ï we read it again:  ˦x  ˟s˧ˣs, good is the Lord, which is also in my opinion the 

seventh occurrence of the name of the Lord. The coherence of this part of the text is 

underlined by the structure: from verse 2a until verse 6 the verselines are built up in the same 

way, with the conjunction waw connecting the two parts of the verseline.
22

 This ends after the 

name of the Lord who is described in these verses is given again in verse 7. 

An extra argument for the given analysis of the first verses of the book of Nahum can 

be derived from the comparison with related texts within the collection of the Twelve 

Prophets. It is noted by many commentators that Nahum 1:2-3 reminds of the well known text 

of Exodus 34:6-7. As Michael Fishbane pointed out the original positive message is 

óvengefully reappliedô in Nahum 1:2-3 with emphasis on the announcement of the anger of 

YHWH.
23

 There should be no doubt about it that YHWH avenges evil. In this situation there 

is no room for abounding love and faithfulness. It has also been noted before that we find 

another clear reference to Exodus 34 at the end of the book of Micah (7:18-20), that is in the 

                                                 
21

 Cf. Baumann, Gottes Gewalt, 61. 
22

 Cf. Baumann, Gottes Gewalt, 51. 
23

 M. Fishbane, Biblical Interpretation in Ancient Israel, Clarendon Press: Oxford 1985, 347. Cf. also H. 

Spieckermann, ó ñBermherzig und gnªdig ist der Herr éò, ZAW 102 (1990), 1-18.  
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chapter which now precedes the book of Nahum. Baumann demonstrates that the way the 

óGnadenformelô of Exodus 34 is used at the end of the book of Micah can be seen as the 

positive counterpart of the negative emphasis in Nahum 1.
24

 

 

It is interesting to note that the reference to Exodus 34 is combined with the reference to the 

name of the prophet in the first words of verse 18: ˨ˣˬ˩ ˪˞˘˧ˬ , ówho is God like youô ï Micah 

is the short form of Micaiahu, ówho is like the Lordô. This is another element it shares with 

Nahum, because the quotation of Exodus 34 is found precisely in these verses with the 

acrostic of the name of the Lord. Something similar can be noted with another text from the 

minor prophets with a reference to Exodus 34, namely Joel 2:13-14, because the final words 

of verse 14: ˫˩˧ˢ˪˞ ˢˣˢ˧˪ , óto YHWH your Godô, remind of the name of the prophet Joel, 

óYHWH is Godô. 

Within this connection one could also refer to another possible reference to Exodus 34 

which can be found in the names of the children of Hosea. They can be interpreted as óan 

ironic undoing of the Lordôs compassion or loveô
25

. The command to name his daughter Lo-

Ruchama, ónot pitiedô, indicating that YHWH ówill no longer show love to the house of Israel, 

that I should at all forgive themô (Hos. 1:6), uses the key word of Exodus 34:6. 

 A final reference to Exodus 34 is found ind the exclamation of the prophet Jonah 

complaining about Godôs mercy: óI knew that you are a gracious and compassionate God, 

slow to anger and abounding in love, a God who relents from sending calamityô (Jonah 4:2).  

This marks the book of Jonah as the counterpart of the book of Nahum; both are prophecies 

against Nineveh, but the first leads to repentance and forgiveness, whereas the second leaves 

no room for forgiveness and leads to the destruction of the city. 

 

All this has been noticed and studied before and is often interpreted as evidence of a redaction 

of the book of the twelve indicating that all these prophecies should be read from a certain 

theological viewpoint. One could also say that in this way it is possible to keep theologically 

contradictory books like Jonah and Nahum together, as stated by Van Leeuwen: óBy using the 

full, bipolar contrast of mercy and justice from Exodus 34:6-7, the redactor affirms, on the 

one hand, that the Lord is free to exercise his forgiveness and mercy toward any who repent 

and, on the other, that he will not be held forever hostage to the evil of the wickedô.
26

 He 

assumes that this was the work of scribal sages. This use of Exodus 34:6-7 was part of their 

technique by which these scribes added hermeneutical patches at key junctures, arranged and 

stitched together previously existing works, all to shape this prophetic scroll into a theological 

wholeô.
27

 It is also possible ï and this is the view of Baumann ï that the book of Jonah was 

added later to the collection of the minor prophets and was written as a reaction to the book of 

Nahum. So the reference to Exodus 34 would not have been the work of a redactor but part of 

the story that was written after this redaction. 

  Now all these attempts to reconstruct the making of the scroll of the minor prophets 

are highly speculative. This is not the place to discuss them or even add another theory. What 

is relevant for the present discussion about the acrostics in the first chapter of Nahum is the 

                                                 
24

 Baumann, Gottes Gewalt, 82-100. 
25

 R. Van Leeuwen, óScribal Wisdom and Theodicy in the Book of the Twelveô, in: L.G. Perdue a.o. (eds), In 

Search of Wisdom: Essays in Memory of John G. Gammie, Westminster Press: Louisville 1993, 31-50; esp. p. 

35. 
26

 Van Leeuwen, óScribal Wisdomô, 49. 
27

 Van Leeuwen, óScribal Wisomô, 32. The same view can now also be found with K. van der Toorn, Scribal 

Culture and the Making of the Hebrew Bible, Harvard University Press: Cambridge 2007, 252-256. 
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attested combination in a number of texts within the Twelve Prophets of a reference to 

Exodus 34:6-7 with a wordplay concerning the name and message of the prophet. This can be 

used as an extra argument in favour of the given interpretation of Nahum 1:1-7.  
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Codex Alexandrinus - Nahum 1:1-6 
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Codex Marchalianus - Nahum 1 


